《Unabridged Commentary Critical and Explanatory on 2 Timothy》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

PLACE OF WRITING.--Paul, in the interval between his first and second imprisonment, after having written First Timothy from Macedonia or Corinth [BIRKS] (if we are to adopt the opinion that First Timothy was written after his first imprisonment), returned to Ephesus, as he intended, by way of Troas, where he left the books, &c. (mentioned in 2 Timothy 4:13 visit and returned, and then wrote to Titus. Next he went by Miletus to Corinth ( 2 Timothy 4:20 he proceeded to Rome. From his prison there he wrote the Second Epistle to Timothy, shortly before his martyrdom. It is not certain where Timothy was at this time. Some of the internal evidences favor the view of his having been then at Ephesus; thus the salutation of Priscilla and Aquila, who generally resided there ( 2 Timothy 4:19 household of Onesiphorus, who is stated in 2 Timothy 1:16-18 ministered to Paul at Ephesus, a circumstance implying his residence there. Also, the Hymen
01 Chapter 1 

Verse 1
Paul, an apostle of Jesus Christ by the will of God, according to the promise of life which is in Christ Jesus,

This letter is the last testament and swan-like death-song of Paul (Bengel).

According to the promise of life which is in Christ. Paul's apostleship is in order to carry into effect this promise (cf. Titus 1:1-2). This "promise of life ... in Christ" (cf. 2 Timothy 1:10; 2 Timothy 2:8) was needed to nerve Timothy to boldness in undertaking the journey to Rome, which would be attended with much risk (2 Timothy 1:8). 

Verse 2
To Timothy, my dearly beloved son: Grace, mercy, and peace, from God the Father and Christ Jesus our Lord.

My dearly beloved son. In 1 Timothy 1:2 and Titus 1:4, written earlier, the expression is (Greek) 'my genuine son;' marking the sincerity of Timothy: "my dearly beloved son" marks the love of Paul. Alford sees in the change an altered tone as to Timothy-more of mere love, less of confidence-as though Paul saw in him a want of firmness, whence arose the need of stirring up the faith in him (2 Timothy 1:6). [This seems to me not justified by agapeetos (Greek #27), which implies the attachment of reasoning and choice, on the ground of merit in the one "beloved," not merely instinctive love. See Trench, 'Synonyms of New Testament.'] 

Verse 3
I thank God, whom I serve from my forefathers with pure conscience, that without ceasing I have remembrance of thee in my prayers night and day;

I thank , [ charin (Greek #5485) echoo (Greek #2192)] - 'I feel gratitude to God.'

Whom I serve from my forefathers - whose service handed down from them I cherish. He does not mean to put on the same footing the Jewish and Christian service; but to assert his own conscientious service of God in the truth common to Judaism and Christianity, as he had received it 'from his (immediate) progenitors' (not Abraham, Isaac, etc., whom he calls "the fathers," not 'progenitors' [ progonoon (Greek #4269)], Romans 9:5). The memory of those gone before, to whom he is about to be gathered, is now, on the eve of death, pleasant. He calls to mind the faith of the mother and grandmother of Timothy: as he walks in the faith of his forefathers (Acts 23:1; Acts 24:14; Acts 26:6-7; Acts 28:20), so Timothy should persevere in that of his parent and grandparent. The Jews who reject Christ forsake the faith of their forefathers, who looked for Christ; when they accept Him, the hearts of the children shall only be returning to the faith of their forefathers (Malachi 4:6; Luke 1:17; Romans 11:23-24; Romans 11:28). Probably Paul, in his recent defense, dwelt on this-namely, that he was, in being a Christian, following his hereditary faith. Conscience without the Word of God is a lamp in which the candle is apt to go out, or, by its glimmering haze, mislead (John 16:2; Acts 26:9; Titus 1:15).

That - rather, 'as without ceasing I have remembrance of thee' (cf. Philem 4). The cause of Paul's thankfulness is, not that he remembers Timothy unceasingly in his prayers, but that he calls to remembrance Timothy's "unfeigned faith" (2 Timothy 1:5 : cf. Romans 1:8-9). [ hoos (Greek #5613) cannot be used for hoti (Greek #3754).]

Night and day (note, 1 Timothy 5:5). 

Verse 4
Greatly desiring to see thee, being mindful of thy tears, that I may be filled with joy;

Desiring , [ epipothoon (Greek #1971)] - 'with yearning as for one much missed.'

Mindful of thy tears - under pious feelings. Wordsworth thinks Timothy's tears were at parting, because of the second arrest of Paul (cf. Acts 20:37).

That I may be filled with joy - joined which "desiring to see thee" (Romans 1:11-12; Romans 15:32). The "joy" would dispel the "tears." 

Verse 5
When I call to remembrance the unfeigned faith that is in thee, which dwelt first in thy grandmother Lois, and thy mother Eunice; and I am persuaded that in thee also.

When I call to remembrance ... This increased his 'desire to see' Timothy. [C Delta G f g, Vulgate, read lambanoon (Greek #2983). But 'Aleph (') A, laboon (Greek #2983), 'when I called to remembrance:' implying that some recent incident (perhaps the contrasted cowardice of the hypocrite Demas, who forsook him) had reminded him of the sincerity of Timothy's faith.] 'Having received reminding.' [ Anamneesis (Greek #364), when one recalls to mind something past; hupomneesis (Greek #5280), when one is reminded by another (2 Peter 3:1).]

Faith that is in thee , [ tees (Greek #3588) en (Greek #1722) soi (Greek #4671)] - not merely, as Alford, 'that was in thee.' Which , [ heetis (Greek #3748)] - 'the which:' as being that which in particular.

Dwelt , [ enookeesen (Greek #1774)] - 'made its dwelling' (John 14:23). The past tense implies they were now dead.

First. The family pedigree of indwelling faith began first with Lois, the furthest back of Timothy's progenitors whom Paul knew.

Mother Eunice - a believing Jewess; but his father was a Greek - i:e., a pagan (Acts 16:1). The faith of the one parent sanctified the child (1 Corinthians 7:14; 2 Timothy 3:15). She was probably converted at Paul's first visit to Lystra (Acts 14:6-7). It is an undesigned coincidence, and so a mark of truth, that in Acts 16:1, just as here, the belief of the mother alone is mentioned, while no notice is taken of the father (Paley's 'Horae Paulinae').

And , [ de (Greek #1161)] - 'but;' i:e., notwithstanding appearances (Alford). Rather, 'moreover.' The more persuaded Paul is of Timothy's faith, the more he exhorts him to stir up the gift of God (Leo).

Persuaded that - it dwells "in thee also." The faith of his mother and grandmother is the incentive used to stir up his faith. 

Verse 6
Wherefore I put thee in remembrance that thou stir up the gift of God, which is in thee by the putting on of my hands.

Wherefore , [ di' (Greek #1223) heen (Greek #3739) aitian (Greek #156)] - 'For which cause,' namely because thou hast inherited, and I am persuaded dost possess, such unfeigned faith.

Stir up , [ anazoopurein (Greek #329)] - 'kindle up:' fan into a flame: the opposite of 'quench,' or extinguish (1 Thessalonians 5:19), Paul does not doubt Timothy's faith; but, just because of his 'persuasion' of its reality, urges him to put it in full exercise. Timothy probably had become dispirited by the long absence and imprisonment of his spiritual father.

Gift of God - the grace received for his ministerial office, either at his original ordination or at his consecration to the superintendency of the Ephesian church, imparting fearlessness, power, love, and a sound mind (2 Timothy 1:7).

By [ dia (G1223)] the putting on of my hands. In 1 Timothy 4:14 it is [ meta (Greek #3326)] "with (not by) the laying on of the hands of the presbytery." To the apostle, as chief instrument in the ordination and impartation of grace, "BY" is applied; to the presbytery, as his assistants and concurring participants in ordaining, "with," implying mere accompaniment, is applied. So a bishop in our days does the principal act; the presbyters join in laying on hands with him. 

Verse 7
For God hath not given us the spirit of fear; but of power, and of love, and of a sound mind.

For ... - implying that Timothy needed 'to stir up the gift of God in him,' being constitutionally timid: 'For God did not give us' [ edooken (Greek #1325), at confirmation, Acts 8:15-17; Acts 13:3-4, at ordination], etc. The spirit which He gave us was not the spirit of cowardice [ deilias (Greek #1167)] which is weakness, but of "power" exhibited in a fearless "testimony" for Christ 2 Timothy 1:8). "Power" invariably accompanies the gift of the Holy Spirit (Luke 24:49; Acts 1:8 : cf. 2 Tim. 6:6 with 2 Timothy 1:8). Fear results from "the spirit of bondage" (Romans 8:15). Fear within exaggerates the causes of fear without. 'The spirit of power' is man's spirit dwelt in by the Spirit of God imparting power; this "casteth out fear" from ourselves, and stimulates us to cast it out of others (1 John 4:18).

Love - which moves the believer while "speaking the truth" with power, when testifying for Christ (2 Timothy 1:8), at the same time to do so "in love" (Ephesians 4:15).

A sound mind , [ soofronismou (Greek #4995)] - 'the bringing of men to a sound mind' (Wahl). The Greek admits of the English version, reflexively, the bringing of our own passions under control: self-restraint' (cf. Luke 15:17; Mark 5:15): a duty to which a young man especially needed to be exhorted to (1 Timothy 4:12; 2 Timothy 2:22; Titus 2:4; Titus 2:6). So Paul urges him (2 Timothy 2:4) to give up worldly entanglements (Luke 8:14). These three gifts are preferable to any miraculous power. 

Verse 8
Be not thou therefore ashamed of the testimony of our Lord, nor of me his prisoner: but be thou partaker of the afflictions of the gospel according to the power of God;

Therefore - seeing that God hath given us such a spirit; not fear.

Be not thou, therefore, ashamed (at any time) [ mee (Greek #3361) epaischunthes (Greek #1870)] The Greek subjunctive, with the negative, implies action completed at one time, not continued, which the present imperative would express: implying, Timothy had not yet evinced such shame; still Paul, being deserted by others who once promised fair, and aware of Timothy's constitutional timidity (note, 2 Timothy 1:6), felt it necessary to guard him against the possibility of failure in bold confession of Christ. Shame (2 Timothy 1:8) is the companion of fear (2 Timothy 1:7): if fear be overcome, false shame flees (Bengel). Paul himself (2 Timothy 1:12), and Onesiphorus (2 Timothy 1:16), were instances of fearless profession removing false 'shame.' Contrast sad instances of fear and shame, 2 Timothy 1:15.

Of the testimony of our Lord - of giving testimony in the cause of our Lord (Acts 1:8). "Our" connects Timothy and himself in the testimony which both should give for their common Lord. The testimony which Christ gave before or under Pilate (1 Timothy 6:12-13) is an incentive to the believer to witness a good Christ gave before or under Pilate (1 Timothy 6:12-13) is an incentive to the believer to witness a good confession.

Nor of me his prisoner. The cause of God's servants is that of God Himself (Ephesians 4:1). Timothy might be tempted to be ashamed of one in prison, especially as great risk attended any recognition of Paul.

Be thou partaker - with me.

Of the Gospel , [ sungkakopatheeson (Greek #4777) too (Greek #3588) euangelioo (Greek #2098)] - 'for (suffered for) the Gospel' (2 Timothy 2:3-5; Philem 13).

According to the power of God - exhibited in having saved and called us (2 Timothy 1:9). God who has done the greater act of power (i:e., saved us) will surely do the less (carry us safe through afflictions borne for the Gospel). 'Thou hast not to bear these afflictions by thine own power, but by the power of God' (Chrysostom). Our readiness to suffer ought to correspond [be proportionate to: kata (Greek #2596)] to the greatness of His power evinced in having "saved us, and called us" (2 Timothy 1:9). 

Verse 9
Who hath saved us, and called us with an holy calling, not according to our works, but according to his own purpose and grace, which was given us in Christ Jesus before the world began,

Who ... called us - namely, God the Father (Galatians 1:6). The "saved us" in His purpose of "grace, given us in Christ before the world began," precedes His "calling" us in due time with a call made effective by the Holy Spirit; therefore, "saved us" comes before "called us" (Romans 8:28-30).

Holy calling - the actual call to holiness, and "the fellowship of His Son" (1 Corinthians 1:9; Hebrews 3:1, "heavenly calling:" whereas we were sinners and enemies, Ephesians 1:18; Ephesians 4:1). The call comes wholly from, and claims us wholly for, God. "Holy" implies the believer's separation from the world unto God.

Not according to - not having regard to our works in His election and calling (Romans 9:11; Ephesians 2:8-9).

His own purpose. Salvation originated from His own purpose of goodness; not for works of ours, but wholly of His gratuitous, electing love (Theodoret and Calvin).

Grace which was given us - in His everlasting purpose, regarded as actually given.

In Christ. Believers are viewed by God as IN HIM, with whom the Father makes the covenant (Ephesians 1:4; Ephesians 3:11). 

Before the world began , [ pro (Greek #4253) chronon (Greek #5550) aioonion (Greek #166)] - 'before eternal times:' before times marked by the lapse of unnumbered ages (Ellicott). From eternity [Aionios]. 'That of which no end is conceived' (Tittmann) (1 Corinthians 2:7; Ephesians 3:11). 

Verse 10
But is now made manifest by the appearing of our Saviour Jesus Christ, who hath abolished death, and hath brought life and immortality to light through the gospel:

But is now made manifest - in contrast to its concealment heretofore in God's eternal purpose "before the world began" (2 Timothy 1:9; Colossians 1:26; Titus 1:2-3).

Appearing , [ epifaneias (Greek #2015)] - Christ's whole manifestation on earth.

Abolished - `taken away the power from' (Tittmann). [ Katargeesantos (Greek #2673), without the article; 'Having made, as He did, of none effect' (Ellicott).] The article before "death" [ ton (Greek #3588) thanaton (Greek #2288)] implies that Christ abolished death as a principle (Matthew 4:16) overshadowing the world' (Ellicott), not only in particular instances, but in its essence, as also in all its consequences (John 11:26; Romans 8:2; Romans 8:38; 1 Corinthians 15:26; 1 Corinthians 15:55; Hebrews 2:14). The full abolition shall be at Christ's second coming (Revelation 20:14). The death of the body meanwhile is but temporary, and is made no account of by Scripture. DEATH seems to me personified. Already it is said to be "abolished," because the earnest of it was given in Christ's resurrection. This is an appropriate consolation to Paul, soon about to suffer a violent death (2 Timothy 1:12).

Life - of the Spirit, acting first on the soul here, about to act on the body also at the resurrection.

Immortality , [ aftharsian (Greek #861)] - 'incorruptibility' of the new life, not merely of the raised body (Romans 2:7; Romans 8:11; 1 Peter 1:4; Revelation 21:4).

Through - brought to light by means of the Gospel: life and immortality, purposed by God from eternity, but manifested now first to man. Christ, in His resurrection, has given the pledge of His people's final triumph over death through Him. Before the Gospel revelation, man, by the light of nature, at best had but a glimmering idea of a future being of the soul, but not the faintest idea of the resurrection of the body (Acts 17:18; Acts 17:32). If Christ were not "the life," the dead could never live: if He were not the resurrection, they could never rise; had He not the keys of hell and death (Revelation 1:18), we could never break through the bars of death or gates of hell (Dr. Pearson). 

Verse 11
Whereunto I am appointed a preacher, and an apostle, and a teacher of the Gentiles.

Whereunto - For the publication of which gospel.

I am appointed , [ etetheen (Greek #5087)] 'I was appointed.' I am appointed , [ etetheen (Greek #5087)] 'I was appointed.'

Preacher , [ keerux (Greek #2783)] - 'herald.'

Teacher of the Gentiles. Paul (2 Timothy 1:11-12) is a pattern for Timothy, as a public "preacher," an "apostle" or missionary, and a "teacher" in private. In 1 Timothy 2:7 these designations refer to his dignity; here, to his sufferings which attend his offices, and which Timothy therefore must not be ashamed of. 

Verse 12
For the which cause I also suffer these things: nevertheless I am not ashamed: for I know whom I have believed, and am persuaded that he is able to keep that which I have committed unto him against that day.

For the which cause - Because I was appointed a preacher (2 Timothy 1:10-11).

I also suffer - besides my active work. Ellicott, 'I suffer even these things:' bonds, etc. (2 Timothy 1:8; 2 Timothy 1:15).

I am not ashamed - neither be thou (2 Timothy 1:8).

For. Confidence as to the future drives away shame (Bengel).

I know - though the world knows Him not (John 10:14; John 17:25).

Whom - I know what a faithful, promise-keeping God He is (2 Timothy 2:13). It is not, I know how, but WHOM, I have believed: a feeble faith may clasp a strong Saviour.

Believed - put my trust: carrying out the metaphor of a depositor leaving his pledge with one whom He trusts.

Am persuaded - (Romans 8:38).

He is able - in spite of so many foes around me.

That which I have committed unto him , [ teen (Greek #3588) paratheekeen (Greek #3866) mou (Greek #3450)] - 'my deposit:' the body soul, and spirit (1 Thessalonians 5:23; 1 Peter 4:19). So Christ Himself in dying (Luke 23:46). God deposits with us His Word to keep (2 Timothy 1:13-14) and transmit to others (2 Timothy 2:2): God commits another deposit to us, which we should commit to His keeping-namely, ourselves and our heavenly portion. Ellicott, from 2 Timothy 1:14; 1 Timothy 6:20, 'the stewardship committed to me'-namely, of preaching the Gospel. But "keep" applies rather to Paul, the holder, than God, the Giver, of the deposit (cf. also John 17:11; 1 Peter 1:5; Jude 1:24 [ fulaxai (Greek #5442), as here]).

Against that day - the day of His appearing (2 Timothy 1:18; 2 Timothy 4:8). 

Verse 13
Hold fast the form of sound words, which thou hast heard of me, in faith and love which is in Christ Jesus.

Hold fast the form , [ hupotupoosin (Greek #5296) eche (Greek #2192)] - 'Have (i:e., keep) the pattern (1 Timothy 1:16, where only, besides here the Greek occurs) of sound (healthy) words which thou hast heard from me, in faith and love.' "Keep" suits the reference to a deposit. The secondary position of the verb forbids our taking it so strongly as "Hold fast." 'Have such a delineation drawn from my sound words,' in opposition to the unsound doctrines so current at Ephesus, 'vividly impressed' (the verb implies to make a lively and lasting impress) on thy mind.

In faith and love - the element IN which keeping the pattern of my sound words is to have place; in it have the vivid impression of them as thy inwardly delineated pattern, moulding comformably thy outward profession (cf. 1 Timothy 3:9). 

Verse 14
That good thing which was committed unto thee keep by the Holy Ghost which dwelleth in us.

[ Teen (Greek #3588) kaleen (Greek #2570) paratheekeen (Greek #3866)] 'The goodly deposit keep through the Holy Spirit'-namely, 'the sound words which I have committed to thee' (2 Timothy 1:13; 2 Timothy 2:2).

In us - in all believers; also in you and me. Keep the indwelling Spirit, and He will keep for thee from all robbers the deposit of His Word. 

Verse 15
This thou knowest, that all they which are in Asia be turned away from me; of whom are Phygellus and Hermogenes.

All they which are in Asia - Proconsular Asia. 'all there now, when they were in Rome (not "be" but) turned from me' then: "ashamed of my chain," in contrast to Onesiphorus: did not stand with me, but forsook me (2 Timothy 4:16). Possibly the occasion was at his apprehension in Nicopolis, where they had escorted him on his way to Rome, but from which they turned back to Asia. An inspiriting call to Timothy, as being his "son" (2 Timothy 2:1) now in Asia, like Onesiphorus, to make up for their defection, and to come to him (2 Timothy 4:21).

Phygellus and Hermogenes specified perhaps as persons from whom such cowardice could least be Phygellus and Hermogenes - specified, perhaps, as persons from whom such cowardice could least be expected; or, as well known to Timothy, and spoken of in conversations between him and Paul when the latter was in Asia. 

Verse 16
The Lord give mercy unto the house of Onesiphorus; for he oft refreshed me, and was not ashamed of my chain:

The Lord give mercy - as Onesiphorus had showed mercy.

The house of Onesiphorus. He was then absent from Ephesus which accounts for the expression (2 Timothy 4:19). He had not yet returned from his visit at Rome (2 Timothy 1:17). His household would hardly retain his name after the master was dead. Nowhere bus Paul prayers for the dead, which is fatal to the theory that he was dead. God blesses not only the righteous man himself, but all his household: even as a good man's household generally join in his good deeds.

My chain. Paul, in the second, as in his first imprisonment, was bound by a chain to the soldier who guarded him ('custodia militaris'). 

Verse 17
But, when he was in Rome, he sought me out very diligently, and found me.

Very diligently , [ spoudaioteroos (Greek #4708)] - the more diligently as I was a prisoner.

Found me - after an anxious search, in a lonely prison. So in turn may he "find mercy of the Lord in that day" before the assembled universe. 

Verse 18
The Lord grant unto him that he may find mercy of the Lord in that day: and in how many things he ministered unto me at Ephesus, thou knowest very well.

Grant unto him - as well as 'unto his house' (2 Timothy 1:16). Of , [ para (Greek #3844)] - 'from the Lord' is put instead of 'from Himself,' for solemnity and emphasis (2 Thessalonians 3:5). 

The Lord - who rewards a kindness done to His disciples as done to Himself (Matthew 25:45).

In how many things - `how many acts of ministry he rendered.'

Unto me. Omitted in 'Aleph (') A C Delta G, so that "ministered" includes services to others as well as to Paul.

Very well ( Beltion (Greek #957)) - 'better' (than I can tell thee, seeing thou art a resident at Ephesus). 

02 Chapter 2 
Verse 1
Thou therefore, my son, be strong in the grace that is in Christ Jesus.

Thou therefore - following my example (2 Timothy 1:8; 2 Timothy 1:12), and that of Onesiphorus (2 Timothy 1:16-18), make up by thy stedfastness for the faithlessness of those who forsook me (2 Timothy 1:15).

My son. Children ought to imitate their father.

Be strong , [ endunamou (Greek #1743)] - 'be inwardly strengthened,' 'be invested with power:' an abiding state of power, sure to manifest itself outwardly.

In the grace - the element IN which spiritual strength has place (cf. 2 Timothy 1:7).

That is in Christ Jesus - as its center and source to those in union with Him. 

Verse 2
And the things that thou hast heard of me among many witnesses, the same commit thou to faithful men, who shall be able to teach others also.

Among , [ dia (Greek #1223)] - through the intervention of many witnesses. namely, the presbyters and others present at his ordination or consecration (1 Timothy 4:14; 1 Timothy 6:12).

Commit - in trust, as a deposit (2 Timothy 4:14). Faithful - the quality needed by those having a trust committed to them. Faithfulness to the truth is the true apostolic succession (cf. note, 1 Timothy 3:2).

Who , [ hoitines (Greek #3748)] - 'persons such as shall: competent to teach (them to) others also.' Thus the way is prepared for inculcating faithful endurance (2 Timothy 2:3-13). As a motive to endurance, thou hast not only to keep the deposit for thyself, but to transmit it unimpaired to others, who in their turn shall fulfill the same office. So far from supporting oral tradition now, this teaches how precarious a mode of preserving revealed truth it was, depending, as it did, on the trustworthiness of each individual in the chain of succession (2 Peter 2:1). Blessed be God, He Himself has given us, before the death of the inspired apostles, the written Word, which is exempt from such risk! 

Verse 3
Thou therefore endure hardness, as a good soldier of Jesus Christ.

Thou therefore endure hardness. 'Aleph (') A C Delta G, Vulgate, have no "Thou therefore," but 'Endure hardship with' (me): share with me in suffering [ sungkakopatheeson (Greek #4777), for su (Greek #4771) oun (Greek #3767) kakopatheeson (Greek #2553)].

Soldier (1 Corinthians 9:7; 2 Corinthians 10:3). A true soldier both abstains and sustains (2 Timothy 2:3-4; 2 Timothy 2:22). 

Verse 4
No man that warreth entangleth himself with the affairs of this life; that he may please him who hath chosen him to be a soldier.

'No one while serving as a soldier' [ strateuomenos (Greek #4754)].

The affairs ... [ tais (Greek #3588) tou (Greek #3588) biou (Greek #979) pragmateiais (Greek #4230)] - mercantile, or other than military. [Zoee is the opposite of death, thanatos (Greek #2288): and as sin caused death, where life, zoee, is, there sin is not, or ceases to be. So zoee is the nobler term in Scripture, expressing holy blessedness and eternal life; bios (Greek #979), the present course of life: zoee, the life by which we live; bios (Greek #979), the life which we live.]

Him who hath chosen him - the general who enlisted him. Paul himself worked at tent-making (Acts 18:3). What is prohibited is, not all secular occupation, but the becoming entangled or over-engrossed with it. 

Verse 5
And if a man also strive for masteries, yet is he not crowned, except he strive lawfully.

And , [ De (Greek #1161)] - 'Moreover.'

Strive for masteries - in the great national games of Greece.

Yet is he not crowned, except - even though he conquer.

Strive lawfully - observing the conditions of the contest (keeping within the bounds of the course and stript of his clothes), and also of the preparation for it-namely, as to self-denying diet, anointing, exercise, chastity, etc. (1 Corinthians 9:24-27.) As a soldier, the believer is one of many; as an athlete, he has to wage an individual struggle, and that continually, bearing the discipline of the preparation as well as the conflict. 

Verse 6
The husbandman that laboureth must be first partaker of the fruits.

Must be first (before all others) partaker. The right of first partaking of the fruits belongs to him who is not merely a farmer by profession, but one labouring: do not thou relax thy labours, as thou wouldest be foremost in the reward (Matthew 5:12). 

Verse 7
Consider what I say; and the Lord give thee understanding in all things.

Consider the scope of the illustrations from the soldier, the athlete, and the farmer.

And the Lord give thee ... 'Aleph (') A C Delta f g, Vulgate, read 'for the Lord will give thee' etc. Thou canst understand my meaning as applying to thyself ministerially; for the Lord will give thee apprehension, when thou seekest it, "in all things." Not intellectual perception, but personal appropriation of the truths metaphorically expressed, was what he needed from the Lord. 

Verse 8
Remember that Jesus Christ of the seed of David was raised from the dead according to my gospel:

'Remember Jesus Christ, as raised from the dead.' Remember Christ in His character as raised, so as to follow Him. As He was raised after death, so, if thou wouldest share His risen 'life,' thou must share His 'death' (2 Timothy 2:11). [The perfect passive participle, egeegermenon (Greek #1453), implies a permanent character acquired by the risen Saviour, and our permanent interest in Him as such.] Christ's resurrection is made prominent, being the truth now assailed (2 Timothy 2:18), and the one calculated to stimulate Timothy to share Paul's sufferings for the Gospel's sake (note, 2 Timothy 2:3).

Of the seed of David - the one and only genealogy (contrasted with the "endless genealogies," 1 Timothy 1:4) worth thinking of, for it proves Jesus to be Messiah, and also the Heir of the throne of David (Jeremiah 23:5; Matt. 23:42-45; John 7:42 ). The absence of the Greek article, and this formula, "of the seed of David" (cf. Romans 1:3-4), may imply that the words were part of a short creed. In His death He assured us of His humanity; by His resurrection, of His divinity. That He was not crucified for His own sin appears from His resurrection; that He was crucified, shows that He bore sin on, though not in, Him.

My gospel - that which I always taught. 

Verse 9
Wherein I suffer trouble, as an evil doer, even unto bonds; but the word of God is not bound.

Wherein - In proclaiming which Gospel.

I suffer trouble - `evil.' I am a sufferer of evil as though I were a doer of evil.

Bonds (2 Timothy 1:16).

Word of God is not bound. Though my person is bound, my tongue and pen are not (2 Timothy 4:17; Acts 21:13; Acts 28:31). Rather, he includes the freedom of the circulation of the Gospel by others (Philippians 1:12). He also hints that Timothy, being free, ought to be the more earnest in circulating it. 

Verse 10
Therefore I endure all things for the elect's sakes, that they may also obtain the salvation which is in Christ Jesus with eternal glory.

Therefore - in order that the Gospel should be extended; implied in 2 Timothy 2:9.

Endure - not merely passively, but, 'I actively with brave patience endure,' and 'am ready to endure all things' (Romans 12:12; James 1:12).

The elect's - for the sake of all the members of Christ's spiritual body (Colossians 1:24).

They may also - as well as myself: both God's elect not yet converted and those already so.

Salvation ... glory - not only salvation from wrath, but glory in reigning with Him (2 Timothy 2:12). Glory is the full expansion of salvation (Acts 2:47; Romans 8:21-24; Romans 8:30; Hebrews 9:28). So grace and glory (Psalms 84:12). 

Verse 11
It is a faithful saying: For if we be dead with him, we shall also live with him:

Greek, 'Faithful is the saying;' namely, that 'the elect shall obtain salvation with eternal glory' (2 Timothy 2:10).

For - For the fact is so (2 Timothy 2:10) that, "if we be dead with Him (the aorist [ sunapethanomen (Greek #4880)] implies a state once for all entered into, when we took Christ's discipleship, involving a daily cross, 1 Corinthians 15:31; 2 Corinthians 4:10; Philippians 3:10), we shall also live with Him." The symmetrical form of the "saying" (2 Timothy 2:11-13), and the rhythmical balance of the parallel clauses, make it likely they formed part of a church hymn (note, 1 Timothy 3:16) or accepted formula, perhaps first uttered by Christian 'prophets' in the public assembly (1 Corinthians 14:26). 'Faithful is the saying,' the usual formula (cf. 1 Timothy 1:15; 1 Timothy 3:1; 1 Timothy 4:9; Titus 3:8), favours this. 

Verse 12
If we suffer, we shall also reign with him: if we deny him, he also will deny us:

Suffer. The Greek is the same as 2 Timothy 2:10 'If we endure (with Him),' etc. (Romans 8:17).

Reign with him - the special privilege of the elect now suffering with Christ (note, 1 Corinthians 6:2). Reigning is something more than bare salvation (Romans 5:17; Revelation 1:6; Revelation 3:21; Revelation 5:10; Revelation 20:4-5).

Deny - with the mouth. Denial by deed or by silence is included. "Believe" with the heart follows, 2 Timothy 2:13. Compare the opposite, "confess with thy month" and "believe in thine heart" (Romans 10:9-10). He also will deny us (Matthew 10:33). 

Verse 13
If we believe not, yet he abideth faithful: he cannot deny himself.

Believe not - `if we are unbelieving' [ apistoumen (Greek #569)]; continued unbelief: a further step than 'denying' (2 Timothy 2:12), which might be temporary. He remains faithful (Deuteronomy 7:9-10). 'Aleph (') Delta G (but not C, Vulgate) read 'for.' He cannot possibly deny Himself. He can do all things consistent with His being God, supremely true, good, and wise. He cannot break His word, that He will deny these who deny Him, though we break our profession of faith in Him (Romans 3:3). Three things are impossible to God-to die, to lie, and to be deceived (Augustine, 'Symbolum ad Catechumenos,' 1: 1) (Hebrews 6:18). This impossibility is not infirmity, but infinite majesty. Comfort is suggested to believers, that He is faithful to His promises to them; while apostates are stripped of their self-deceiving fancy, that because they change, Christ will. 

Verse 14
Of these things put them in remembrance, charging them before the Lord that they strive not about words to no profit, but to the subverting of the hearers.

Put ... in remembrance (Titus 3:1; 2 Peter 1:12).

Them - over whom thou presidest (Titus 3:1).

Charging , [ diamarturomenos (Greek #1263): the dia (Greek #1223) implies interposition of witnesses] - 'testifying solemnly.'

Before the Lord (1 Timothy 5:21).

That they strive not about words - `not to have a mere logomachy' (2 Timothy 2:23-24; 1 Timothy 6:4), where vital matters are at stake (2 Timothy 2:17-18; Acts 8:15). [A C f g, Vulgate, put a stop at "charging them before the Lord," and read the imperative, Logomachei, 'Strive not thou about words,' etc. But 'Aleph (') Delta G, Syriac, support logomachein (Greek #3054), as the English version.]

To no profit - not qualifying "words;" but Greek neuter, in apposition with 'strive, about words' '(a thing) profitable for nothing;' the opposite of "meet for the master's use" (2 Timothy 2:21).

To (tending to) the subverting - the opposite of 'edifying' (building up) (2 Corinthians 13:10). 

Verse 15
Study to shew thyself approved unto God, a workman that needeth not to be ashamed, rightly dividing the word of truth.

Study , [ Spoudason (Greek #4704)] - 'Be earnest.'

To show , [ parasteesai (Greek #3936)] - 'present,' as in Romans 12:1.

Thyself - as distinguished from those whom Timothy was to charge (2 Timothy 2:14).

Approved - tested by trial [ dokimon (Greek #1384)]: opposed to "reprobate" [ adokimon (Greek #96): one who cannot stand the test] (Titus 1:16).

Workman - alluding to Matthew 20:1, etc.: implying the laboriousness of the office (2 Timothy 4:5).

Not to be ashamed - by his work, not being "approved" (Philippians 1:20). Contrast "deceitful workers," 2 Corinthians 11:13. 

Rightly dividing , [ orthotomounta (Greek #3718)] - 'rightly handling' (Vulgate). literally, cutting straight,' as a road or furrow (Theodoret). Or, as a steward (1 Corinthians 4:1) cutting and distributing bread among a household (Vitringa) (Luke 12:42). But the "rightly" suits better the former image. Septuagint, Proverbs 3:6; Proverbs 11:5, use it of 'making one's way:' so here, "the word of truth" is a road to be laid out straightly: Timothy must not deviate from this right line to the one side or other (Isaiah 30:21; Isaiah 40:3); 'teaching no other doctrine' (1 Timothy 1:3). The same image appears in "increase" (note, 2 Timothy 2:16). The opposite is 2 Corinthians 2:17, "corrupt the Word of God."

Truth - Greek, 'the truth' (cf. 2 Timothy 2:18). 

Verse 16
But shun profane and vain babblings: for they will increase unto more ungodliness.

Shun , [ periistaso (Greek #4026)] - 'stand clear of, and superior to.'

Vain - opposed to 'of the truth' (2 Timothy 2:15).

Babblings - loud: opposed to the temperate "word" (Titus 3:9) Babblings - loud: opposed to the temperate "word" (Titus 3:9).

Increase , [ prokopsousin (Greek #4298)] - 'advance;' literally, 'strike forward:' an image from pioneers cutting away obstacles before an advancing army. They pretend progress; the only progress they will make is to greater impiety: the developed evil was as yet future.

More ungodliness - Greek, 'a greater degree of impiety.' 

Verse 17
And their word will eat as doth a canker: of whom is Hymenaeus and Philetus;

Will eat , [ nomeen (Greek #3542) hexei (Greek #2192)] 'will have pasture.' Mortification is the image. They pretend to give rich spiritual pasture to their disciples: the only pasture is that of a spiritual cancer feeding on their vitals.

Canker - a cancer or gangrene.

Hymeneus (note, 1 Timothy 1:20). After his excommunication he probably was re-admitted into the church and again troubled it. 

Verse 18
Who concerning the truth have erred, saying that the resurrection is past already; and overthrow the faith of some.

Erred , [ eestocheesan (Greek #795)] - 'missed the aim' (note 1 Timothy 6:21).

Is past already - has already taken place. The beginnings of Gnostic heresy already existed. They "wrested" (2 Peter 3:16) Paul's words (Romans 6:4; Ephesians 2:6; Colossians 2:12), "to their own destruction;" as though the resurrection was merely the spiritual raising of souls from the death of sin. Compare 1 Corinthians 15:12, etc., where he shows all our hopes rest on the literal reality of the resurrection. To believe it past (as the Seleucians or Hermians did, according to Augustine, Ep. 119: 55, 'Ad Januarium,' sec. 4) is really, to deny it.

Overthrow - subvert "the foundation" on which alone faith can rest (2 Timothy 2:19 : cf. Titus 1:11). 

Verse 19
Nevertheless the foundation of God standeth sure, having this seal, The Lord knoweth them that are his. And, Let every one that nameth the name of Christ depart from iniquity.

Nevertheless. Notwithstanding the subversion of their faith, 'the firm foundation of (i:e., laid by) God standeth' fast [ ho (Greek #3588) stereos (Greek #4731) themelios (Greek #2310) tou (Greek #3588) Theou (Greek #2316) hesteeken (Greek #2476): the English version would require ho (Greek #3588) themelios (Greek #2310) stereos (Greek #4731)]. Taking for granted the sureness of the foundation Paul predicates of it that it 'standeth fast.' The "foundation" here is not "the Church," the "ground" or basement support "of the truth" (1 Timothy 3:15; as Alford, Ellicott, etc.), Christ Himself being the ultimate "foundation" (1 Corinthians 3:11). The Church being the "house" (2 Timothy 2:20), can hardly be also "the foundation:" which would make the house to be founded on the house. Rather, "the foundation" is "the word of truth" (2 Timothy 2:15), "the truth" (2 Timothy 2:18); in contrast to Hymeneus and Philetus' "word" which 'eats as a canker' (2 Timothy 2:17) They pretend to build up, but really "overthrow," not indeed the word of truth, but "the faith of some" in it (2 Timothy 2:18). "Nevertheless, notwithstanding the overthrew of their faith the object of faith, "the word of truth," 'the sure foundation of God stands fast.' The "house" (2 Timothy 2:20) is the elect whom "the Lord knoweth" (acknowledgeth as His, Matthew 7:23; John 10:14; 1 Corinthians 8:3), and who persevere to the end, though others 'err concerning the truth' (Matthew 24:24; John 10:28; Romans 8:38-39; 1 John 2:19).

Bengel makes "the foundation" the immoveable faithfulness of God (to His promises to His elect). Though reprobates 'err concerning the truth' (2 Timothy 2:18), and deny the faith, God abates not His faithfulness (cf. 2 Timothy 2:13). 'The word of the truth' inseparably involves God's truthfulness to His Word: the "foundation" is primarily 'the word of the truth,' including, secondarily, God's faithfulness to His promises to His own people. Not the word of truth as a bare theory, but as a surely appropriated foundation of faith and hope standeth fast as the safeguard against error (1 Peter 1:22-25 : contrast Psalms 11:3; Psalms 82:5). It is the foundation of God, not the fiction of man: objective, not merely subjective.

Having - seeing it hath (Ellicott).

Seal - inscription: indicating ownership and destination. Inscriptions were often engraven on a "foundation" stone (Revelation 21:14) (Alford). The "seal" is the token of assurance or security attached to His word of truth ("the foundation of God"), with the legend on one side of its round surface.

The Lord knoweth , [once for all: aorist, egnoo (Greek #1097): from eternity knew; not as the Lord knoweth, but not man; for believers do know their being His (1 John 5:19; Romans 8:16); but the Lord knoweth so as to approve of and acknowledge. His knowing them as His involves His making Himself known to them (John 10:14; John 10:27; Revelation 2:17; Luke 13:25-27). Not God the Creator, but "the Lord," the Redeemer. His knowing is elective (Amos 3:2); communicative, as it imparts the consciousness of God's recognition to the soul (Psalms 31:7); distinctive (Psalms 1:6) between the godly and the ungodly: the Septuagint (Numbers 16:5), egnoo (Greek #1097) ho (Greek #3588) Theos (Greek #2316) tous (Greek #3588) ontas (Greek #5607) autou (Greek #846) kai (Greek #2532) tous (Greek #3588) hagious (Greek #40), to which Paul alludes]

Them that are his; on the obverse side,

Let everyone that nameth (as His Lord, Psalms 20:7; Acts 22:16; or preacheth in His name Jeremiah 20:9)

... Christ depart , [ aposteetoo (Greek #848)] - 'stand aloof.' From iniquity (Isaiah 52:11). In both clauses there may be an allusion to Numbers 16:5; Numbers 16:26, Septuagint God's part and man's part: God chooseth and "knoweth" His elect: the inner legend of the seal read by believers-a secret between God and their soul: they in faith, by the Spirit, 'depart from all iniquity:' the outer legend to be read by professors, as a test of sincerity and a warning against self-deception. He cannot be honoured with the name Christian who dishonours, by iniquity, the Author of the name. Blandina's refreshment amidst tortures was, 'I am a Christian, and with us Christians no evil is done' (Eusebius, 'Ecclesiastical History,' 2 Timothy 2:1). Apostasy from the faith is soon followed by iniquity (2 Timothy 3:2-8; 2 Timothy 3:13). 

Verse 20
But in a great house there are not only vessels of gold and of silver, but also of wood and of earth; and some to honour, and some to dishonour.

But - answering the possible objection that thus "iniquity" is said to have place in the Church.

In a great house - i:e., the professing Church (1 Timothy 3:15). Paul is speaking not of those without but of the family of God (Calvin). So the parable of the sweep net (Matthew 13:47-49) gathering together of every kind, good and bad: as the good and bad cannot be distinguished while under the waves, but only when brought to shore, an believers and unbelievers continue in the same church, until the judgment makes the everlasting distinction. 'As in Noah's ark there were together the leopard and the kid, the wolf and the lamb, so in the Church the righteous and sinners, vessels of gold and silver, with vessels of wood and earth' (Jerome, 'Contra Luciferianos,' 302) (cf. Matthew 20:16).

Vessels of gold and of silver - precious and able to endure fire.

Of wood and of earth - fragile, and soon burnt (1 Corinthians 3:12-15; 1 Corinthians 15:47).

Some ... some - the former ... the latter.

To dishonour (Proverbs 16:4; Romans 9:17-23). 

Verse 21
If a man therefore purge himself from these, he shall be a vessel unto honour, sanctified, and meet for the master's use, and prepared unto every good work.

If a man therefore purge himself from these , [ Ean (Greek #1437) tis (Greek #5100) ekkatharee (Greek #1571) heauton (Greek #1438) apo (Greek #575) toutoon (Greek #5130)] - 'If one (ex. gr., thou, Timothy) purify himself (so as to separate) from among these' (vessels unto dishonour). 'No communion with impugners of fundamentals' (Elliott), as the false teachers. Not, from "profane ... babblings" (2 Timothy 2:16).

Sanctified - set apart as consecrated to the Lord.

And meet - `serviceable' (2 Timothy 4:11; Philem 11); subserving God's [ euchreeston (Greek #2173): 'profitable'], glory and their own salvation. 'Aleph (') Delta G f g omit "and." C, Vulgate, have it.

The master's - of "the house:" the Lord. Paul was such a vessel: once among those of earth, afterward he became by grace one of gold.

Prepared (according as opportunities may occur) unto every good work (2 Timothy 3:17; Titus 3:1). Contrast Titus 1:16. 

Verse 22
Flee also youthful lusts: but follow righteousness, faith, charity, peace, with them that call on the Lord out of a pure heart.

Flee. There are many lusts from which our safety is in flight (Genesis 39:12). Avoid occasions of sin. The abstemious character of Timothy (1 Timothy 5:23) shows that not animal indulgences, but the impetuosity, self-confidence, hastiness, and vain-glory of young men (1 John 2:14-16), are what he is warned against: the Spirit probably intended the warning to include both in its application to the Church in general.

Also - Greek, 'but:' in contrast to "every good work" (2 Timothy 2:21).

Youthful. Timothy was a youth (1 Timothy 4:12).

Righteousness - the opposite of "iniquity;" i:e., unrighteousness (2 Timothy 2:19; cf. 1 Timothy 6:11).

Peace, with - rather no comma: "peace with them that call on the Lord," etc. (Hebrews 12:14).

Out of a pure heart (Ephesians 6:5; Colossians 3:22; 1 Timothy 1:5). Love all men: but peace (spiritual concord, not mere absence of strife) can only be with those who call on the Lord (Romans 10:12) sincerely (as contrasted with the false teachers, who had the mere form of godliness, 2 Timothy 3:5; 2 Timothy 3:8; Titus 1:15-16; Romans 12:18). 

Verse 23
But foolish and unlearned questions avoid, knowing that they do gender strifes. Unlearned , [ apaideutous (Greek #521)] - 'undisciplined,' 'ignorant' 'senseless:' not tending to the discipline of faith and morals (Proverbs 5:23): in contrast with "instructing" (2 Timothy 2:25), and "wise unto salvation" (2 Timothy 3:15). (See Titus 3:9). 

Verse 24
And the servant of the Lord must not strive; but be gentle unto all men, apt to teach, patient,

Not strive. "The servant of the Lord" must imitate his master in not striving contentiously, though uncompromisingly contending for the faith (Jude 1:3; Matthew 12:19).

Gentle unto all men ... patient , [ anexikakon (Greek #420)] - 'patient of wrongs,' in respect to adversaries: gentle in words and demeanour, so as to occasion no evils; patient, so as to endure evils.

Apt (ready and skilled) to teach - patiently and assiduously, instead of noisily contending. 

Verse 25
In meekness instructing those that oppose themselves; if God peradventure will give them repentance to the acknowledging of the truth;

Instructing , [ paideuonta (Greek #3811)] - 'disciplining,' instructing with correction, which those who deal in 'undisciplined questions' need (notes, 2 Timothy 2:23; 1 Timothy 1:20).

Those, that oppose themselves , [ antidiatithemenous (Greek #475)] - 'oppositely affected:' those of a different opinion; not so much definite heretics here (Titus 3:10) as those unsound about curious questions (1 Timothy 6:4).

If God peradventure - at any time: a faint hope [ mee (Greek #3361) pote (Greek #4218)].

Repentance - preliminary to the full knowledge [ epignoosin (Greek #1922)] of the truth (1 Timothy 2:4), their minds being corrupted (2 Timothy 3:8) and their lives immoral. The spiritual ignorance which prompts such "questions" is moral-has its seat in the will, not the intellect (John 7:17). Therefore "repentance" is their first need. That God alone can "give" (Acts 5:31). 

Verse 26
And that they may recover themselves out of the snare of the devil, who are taken captive by him at his will.

Recover themselves , [ ananeepsoosin (Greek #366)] - 'awake up to soberness;' namely, from the spiritual intoxication whereby they have fallen into "the snare of the devil" (note, 1 Corinthians 15:34).

The snare (Ephesians 6:11; 1 Timothy 3:7; 1 Timothy 6:9).

Taken captive by him at his will - so as to follow the will of 'THAT' [ ekeinou (Greek #1565)] foe. [But autou (Greek #846) and ekeinou (Greek #1565), distinct pronouns (cf. 2 Timothy 3:9) stand for "him" and "his;" and the Greek "taken captive," ezoogreemenoi (Greek #2221), means not 'captivated for destruction,' but 'for being saved alive,' as in Luke 5:10, 'catch men to life,' zoogroon (Greek #2221): also there is no article before the Greek participle, which the English version, "who are taken captive," would require.] Translate, 'that they may awake,' etc., being talked as saved captives by him (the servant of the Lord, 2 Timothy 2:24), so as to follow the will of HIM' ("God" 2 Timothy 2:25). There are two evils - "the snare" and sleep-from which they are delivered: two goods to which they are translated, awaking and deliverance. Instead of Satan's thrall comes the free and willing captivity of obedience to Christ (2 Corinthians 10:5). [ Ezoogremenoi (Greek #2221), perfect participle, marks the continuing state: Zoogrethentes (Greek #2221) would have expressed the act.] God goes before, giving repentance (2 Timothy 2:25); then the work of His servant follows with success, leading the convert henceforth to live "to the will of God" (Acts 22:14; 1 Peter 4:2). 

03 Chapter 3 
Verse 1
This know also, that in the last days perilous times shall come.

The indications of the future increase as we approach the close. After the Gospel doctrines have been put in the clearest light in the letters, the shadows deepen on the history. The last inspired words of Sts. Paul, Peter, John, and Jude form the prelude to the Apocalypse. The gospels (Acts 1:1) set forth what "Jesus began both to do and teach" on earth; the Acts and letters, what He went on to do and teach from heaven; the Apocalypse is the closing testimony of Jesus, ending with His return from heaven to earth.

Also - Greek, 'but:' in contrast to present evils (2 Timothy 2:25-26).

Last days - preceding Christ's second coming (2 Peter 3:3; Jude 1:18). "The latter times" (1 Timothy 4:1) refer to a period not so remote as "the last days" - namely, the long mediaeval times of Papal and Greek anti-Christianity.

Perilous , [ chalepoi (Greek #5467)] - 'difficult, embarrassing times,' in which it is difficult to know how to meet the dangers, spiritual and temporal.

Shall come , [ ensteesontai (Greek #1764)] - 'shall be present unexpectedly.' 

Verse 2
For men shall be lovers of their own selves, covetous, boasters, proud, blasphemers, disobedient to parents, unthankful, unholy,

Men - generally [ hoi (Greek #3588) anthroopoi (Greek #444)]; the majority in the professing church. Compare Romans 1:29, etc., where much the same sins are attributed to pagan: it shall be a relapse into virtual pagan-dom, with its beastlike propensities; whence its symbol is "a beast" (Revelation 13:1; Revelation 13:11-12, etc.; Revelation 17:3; Revelation 17:8; Revelation 17:11).

Lovers of their own selves - the opposite of 'love:' the root and essence of sin.

Covetous , [ filarguroi (Greek #5366)] - 'money-loving' (the daughter of self-love'): distinct from [ pleonektees (Greek #4123): Ephesians 5:5] "covetous" (note, Colossians 3:5). The cognate substantive, 1 Timothy 6:10, is translated, 'the love of money is a root of all evil.'

Boasters , [ alazones (Greek #213)] of having what they have not.

Proud , [ hupereefanoi (Greek #5244)] - overweening, 'haughty,' showing themselves above their fellows: and so

Blasphemers (of their heavenly Father: consequently) disobedient to parents on earth. The character of the times is even to be gathered from the manners of the young (Bengel).

Unthankful. Ingratitude is sure to follow disobedience to parents.

Unholy , [ anosioi (Greek #462)] (1 Timothy 1:9) - the inwardly impure; or else inobservant of the offices of piety. 

Verse 3
Without natural affection, trucebreakers, false accusers, incontinent, fierce, despisers of those that are good,

Without natural affection , [ astorgoi (Greek #794)] - love between parents and children, and similar relationships.

Truce-breakers , [ aspondoi (Greek #786): asunthetoi would be truce-breakers] - rather, as Romans 1:31, "implacable."
False accusers (1 Timothy 3:11). Incontinent, fierce - at once both soft and hard: without control over themselves, and inhuman [anemeroi: 'untamed'] to others.

Despisers ... - `no friends of good,' [ afilagathoi (Greek #865)]: the opposite of 'a lover of good' (Titus 1:8). 

Verse 4
Traitors, heady, highminded, lovers of pleasures more than lovers of God;

Traitors (Luke 6:16; Luke 21:16) - like Judas.

Heady , [ propeteis (Greek #4312)] - precipitate in action and passion.

High-minded , [ tetufoomenoi (Greek #5187)] - 'puffed up' with pride, as with smoke blinding them.

Lovers of pleasures ... God. Love of pleasure destroys the love and sense of God. 

Verse 5
Having a form of godliness, but denying the power thereof: from such turn away.

Form , [ morfoosin (Greek #3446)] - the aiming at the intrinsic form [ morfee (Greek #3444)]: outward semblance.

Denying - practically and habitually [ eerneemenoi (Greek #720)]: a continuing state: 'having denied.'

The power (1 Corinthians 4:20) - the regenerating, sanctifying influence of it.

From such , [ kai (Greek #2532) toutous (Greek #5128)] - 'from these in particular,' about to arise, as distinguished from those already existing (2 Timothy 2:25), of whom there is a hope. The characters here are types of the last matured apostasy.

Turn away - implying that some of such characters, forerunners of the last days, were already in the Church. 

Verse 6
For of this sort are they which creep into houses, and lead captive silly women laden with sins, led away with divers lusts,

Of this sort - Greek, 'of these' (2 Timothy 3:5).

Creep into - stealthily (2 Peter 2:1; Jude 1:4).

Laden, [ sesooreumena (G4987): implying multitude and disorderly confusion: heaped] with sins (Isaiah 1:4) - applying to the "silly women" (more easily misled than man, 1 Timothy 2:14), whose consciences, burdened with sins, are a ready prey to the false teachers who promise relief if they will follow them. A bad conscience leads to shipwreck of faith (1 Timothy 1:19).

Divers lusts - not only animal, but passion for change in doctrine and manner: the running after fashionable men and fashionable tenets, drawing them in opposite directions (Alford). 

Verse 7
Ever learning, and never able to come to the knowledge of the truth.

Ever learning - some novelty to suit their own fancies, from mere curiosity and instability, to the disparagement of old truths (Acts 17:21).

The knowledge , [ epignoosin (Greek #1922)] - 'the perfect knowledge,' the safeguard against unwarranted novelties. Gnosticism played especially on the credulity of the female sex (Irenaeus, 1: 13. 3; Epiphanius, 'Hoer.' 26: 11): so Jesuitism. 

Verse 8
Now as Jannes and Jambres withstood Moses, so do these also resist the truth: men of corrupt minds, reprobate concerning the faith.

Now - Greek, 'But.' It is no wonder there should be now such opponents to the truth, for their prototypes existed of old (Alford).

Jannes and Jambres - Egyptian magicians who resisted Moses (Exodus 7:11; Exodus 7:22). In a point so immaterial, where Scripture had not recorded the names, Paul takes those which Jewish tradition, or more probably history, assigned. Eusebius ('Praeparatio Evangelica') quotes from Numenius, 'Jannes and Jambres were sacred scribes (a lower order of priests in Egypt) deemed inferior to none in magic' Tradition made them to perish in the Red Sea. Hiller, derives Jannes from the Abyssinian 'trickster,' and Jambres, a juggler. Aan was the second predecessor of Joseph's Pharaoh. Ra, in the ending of Jambres, means the sun. The names were known to the Greeks and Romans, independently of Paul's mention of them. They probably were in some old chronicle of Israel's history (Smith, 'Dictionary of the Bible;' Pliny, 'H.N.' 30: 1; Apuleius, 'Apology' 24).

Resist - `withstand,' as before. They tried to rival Moses' miracles. So the false teachers shall exhibit lying wonders in the last days (Matthew 24:24; 2 Thessalonians 2:9; Revelation 13:14-15 : cf. Acts 8:9; Acts 13:6; Acts 19:13; Acts 19:19).

Reprobate (Romans 1:28) - 'not abiding the test:' rejected on being tested (Jeremiah 6:30). 

Verse 9
But they shall proceed no further: for their folly shall be manifest unto all men, as theirs also was.

They shall proceed no further - though for a time (2 Timothy 2:16) 'they shall [ prokopsousin (Greek #4298)] proceed (English version, 'increase') unto more ungodliness,' yet there is a final limit beyond which they shall not 'proceed further' (Job 38:11; Revelation 11:7; Revelation 11:11). The assurance of final victory animates believers for present conflict. They shall "wax worse and worse" themselves (2 Timothy 3:13), but shall at last be forever prevented from seducing others. 'Malice proceeds deeper down when it cannot extend itself' (Bengel).

Their folly , [ anoia (Greek #454)] - wicked senselessness: 'dementation:' wise though they think themselves.

Shall be manifest , [ ekdeelos (Greek #1552)] - 'brought forth from concealment into open day' (1 Corinthians 4:5).

As theirs also was - when not only could they no longer rival Moses in sending boils, but the boils fell upon themselves: so as to the lice (Exodus 8:18; Exodus 9:11). 

Verse 10
But thou hast fully known my doctrine, manner of life, purpose, faith, longsuffering, charity, patience,

Fully, known , [ pareekoloutheesas (Greek #3877)] - 'fully followed up;' traced, with a view to following me as thy pattern, so far as I follow Christ. Compare Greek, Luke 1:3, "having had perfect understanding of." Lois and Eunice would recommend him to study fully Paul's Christian course. He was not yet the companion of Paul's at the apostle's persecutions in Antioch, Iconium, and Lystra (Acts 13:50; Acts 14:5; Acts 14:19), but is first mentioned as such, Acts 16:1-3. However, he was 'a disciple' already when introduced in Acts 16:1-3. As Paul calls him "my own son in the faith," he must have been converted by the apostle previously: perhaps in the visit to those parts three years before. Hence arose Timothy's knowledge of Paul's persecutions, which were generally spoken of in the churches there at the time of his conversion. The incidental allusion to them forms an undesigned coincidence between the history and the letter, indicating genuineness, (Paley's 'Hor. Paul.') A forger of letters from the Acts would never allude to Timothy's knowledge of persecutions, when that knowledge is not mentioned in the history, but is only arrived at by indirect inference; also the omission of Derbe here minutely agrees with the fact that in Derbe no persecution is mentioned in the history, though Derbe and Lystra are commonly mentioned together. His reason for mentioning his persecutions before Timothy became his companion, and not those subsequent, was because Timothy being familiar with the latter as an eye-witness, Paul needed not to remind him of them, but the former Timothy had traced up by information from others. Perhaps Paul's sufferings were what tint impressed Timothy. If Timothy was converted at Lystra (as seems probable: see 'Introduction'), he may have witnessed the almost-completed martyrdom, of Paul (Acts 14:19).

Doctrine - `teaching.'

Manner of life - `conduct' (1 Corinthians 4:17).

Purpose , [ prothesei (Greek #4286)] - elsewhere used of God's "purpose;" but here, as in Acts 11:23, of Paul's 'purpose of heart in cleaving unto the Lord:' my set aim in my apostolic function not selfish gain, but the glory of God.

Long-suffering - toward adversaries and the false teachers; toward brethren in bearing their infirmities; toward the unconverted, and the lapsed when penitent (2 Timothy 4:2; 2 Corinthians 6:6; Galatians 5:22; Ephesians 4:2; Colossians 3:12).

Charity - love to all.

Patience - `brave endurance:' patient continuance in well-doing amidst adversities (2 Timothy 3:11; Romans 2:7). 

Verse 11
Persecutions, afflictions, which came unto me at Antioch, at Iconium, at Lystra; what persecutions I endured: but out of them all the Lord delivered me.

Afflictions-`sufferings' which , [ hoia (Greek #3634)] - 'such as.'

At Antioch - of Pisidia (Acts 13:14; Acts 13:50-51).

Iconium (Acts 14:1-5).

Lystra (Acts 14:6; Acts 14:19).

What - how grievous. They 'supposed Paul was dead.'

But out of them all the Lord delivered me (2 Timothy 4:17; Psalms 34:17; Psalms 34:19; 2 Corinthians 1:10) - an encouragement to But out of them all the Lord delivered me (2 Timothy 4:17; Psalms 34:17; Psalms 34:19; 2 Corinthians 1:10) - an encouragement to Timothy not to fear persecutions. 

Verse 12
Yea, and all that will live godly in Christ Jesus shall suffer persecution.

Yea, and - an additional consideration. If Timothy wishes to live godly in Christ, he must make up his mind to encounter persecution.

That will , [ hoi (Greek #3588) thelontes (Greek #2309)] - 'all whose will is (decided) to live,' etc. So far from being a stumblingblock, Timothy should consider persecution a mark of the pious. So Luke 14:28; Luke 14:33, "intending [ theloon (Greek #2309)] to build a tower ... counteth the cost."
Live godly in (union with) Christ (Galatians 2:20; Philippians 1:21). There is no godliness out of Christ. The world puts up with the mask of a religion which stops short there; but the piety which derives its vigour directly from Christ is as odious to modern Christians as it was to the ancient Jews (Bengel).

Shall suffer persecution - and will not decline it, (Matthew 10:22; John 15:20; Galatians 5:11; 1 Thessalonians 3:3 : cf. Sirach 2:1, etc.) Dr. Pearson proves the divine origination of Christianity from its success being inexplicable on the supposition of its human origin. Its doctrine was in no way likely to command success:

(1) It condemned all other religions, some established for ages;

(2) It enjoins precepts ungrateful to flesh and blood-mortifying of the flesh, love of enemies, and bearing of the cross;

(3) It enforces these seemingly unreasonable precepts by promises seemingly incredible; not good things such as afford complacency to our senses, but such as cannot be obtained until after this life, and presuppose what seemed impossible, the resurrection;

(4) It predicts to its followers what would keep most men from embracing it, persecutions. 

Verse 13
But evil men and seducers shall wax worse and worse, deceiving, and being deceived.

Reason why persecutions must be expected, and these worse and worse as the end approaches. The breach between light and darkness, so far from being healed, shall be widened (Alford). Seducers , [ goeetes (Greek #1114)] - 'conjurers.' Magic prevailed at Ephesus (Acts 19:19), and had been renounced by many on embracing Christianity; but now, when Paul was writing to Ephesus, symptoms of a return to conjuring appeared: an undesigned coincidence. Probably sorcery will characterize the final apostasy (Revelation 13:15; Revelation 18:23; Revelation 22:15).

Wax worse , [ prokopsousin (Greek #4298) epi (Greek #1909)] - 'advance in the direction of the worse.' Not contradictory to 2 Timothy 3:9 (cf. note): there the diffusion of the evil was spoken of, here its intensity (Alford).

Deceiving, and being deceived. Beginning with deceiving others, they end with being deceived themselves. 

Verse 14
But continue thou in the things which thou hast learned and hast been assured of, knowing of whom thou hast learned them;

But continue thou - whatever they do. Resuming the thread (2 Timothy 3:10).

Learned - from me and thy mother and grandmother (2 Timothy 1:5; 2 Timothy 2:2).

Assured of - from Scripture (2 Timothy 3:15).

Of whom , [plural, tinoon (Greek #5100)]. In 'Aleph (') C G f g, 'from what teachers.' Not only from me, but from Lois and Eunice. Delta, Vulgate, singular [ tinos (Greek #5100)], 'from what person.' 

Verse 15
And that from a child thou hast known the holy scriptures, which are able to make thee wise unto salvation through faith which is in Christ Jesus.

From a child , [ apo (Greek #575) brefous (Greek #1025)] - 'from an infant.' It is in the tenderest age that the most lasting impressions of faith may be made. Two grounds of continuance in the truth: that it was from no ordinary persons Timothy received it; and not lately, but from infancy.

Holy Scriptures - the Old Testament, taught by his Jewess mother: an undesigned coincidence, 2 Timothy 1:5; Acts 14:1-3.

Able - in themselves: though through men's own fault they often do not in fact make men savingly wise. Wise unto (attaining) salvation - contrast "folly" (2 Timothy 3:9); 'strivings about words,' "profane and vain babblings" (2 Timothy 2:14; 2 Timothy 2:16). Wise also in extending it to others.

Through faith - as the instrument. Each knows divine things only so far as his own experience extends. He who has not faith has not wisdom or salvation.

Which is in - i:e., rests on Christ Jesus: in the Old, as in the New Testament (Revelation 19:10). 

Verse 16
All scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness:

All Scripture , [ pasa (Greek #3956) graphee (Greek #1124)] - 'Every Scripture;' i:e., Scripture in its every part. However, "all Scripture" is a justifiable translation, as the technical use of "Scripture" is so notorious as not to need the article (cf. Greek, Ephesians 3:15; Ephesians 2:21, in several manuscripts.) Graphee (Greek #1124) is never used of any writings except the sacred Scriptures. The position of the two Greek adjectives [Theopneustos kai ofelimos] forbids taking the one as an epithet, the other as predicate (as Ellicott), 'Every Scripture given by inspiration of God is also profitable.' The adjectives are so closely connected that as one is a predicate, the other must be so too. This construction is not, as Ellicott's, harsh. [ Theopneustos (Greek #2315)] 'God-inspired' is found nowhere else. Most of the New Testament books were written when Paul wrote this his latest letter: so he includes in 'All Scripture [every portion of the hiera (Greek #2413) grammata (Greek #1121), "the Holy Scriptures"] is God-inspired,' not only the Old Testament, in which alone Timothy was taught when a child (2 Timothy 3:15), but the New Testament books, according as they were recognized in churches, having men gifted with "discerning of spirits," and so able to distinguish really inspired utterances, persons, and writings (1 Corinthians 12:10; 1 Corinthians 14:37) from spurious.

'All Scripture is God-inspired, and therefore useful:' because we see no utility in any portion, it does not follow it is not God-inspired. It is useful because God-inspired; not God-inspired because useful. One reason for the Greek article not being before "Scripture," may be that, if it had, it might have seemed to limit "Scripture" to the hiera (Greek #2413) grammata (Greek #1121), "Holy Scriptures" (2 Timothy 3:15) of the Old Testament, whereas the assertion is general: "all Scripture" [cf. pasa profeteia grafees, 2 Peter 1:20]. Plenary inspiration of every part of the Scriptures, as a living organic whole, is here set forth. The translation, 'all Scripture that is God-inspired is also useful,' would imply that there is some Scripture which is not God-inspired. But the exclusive New Testament sense of "Scripture" forbids this: and who would need to be told that "all divine Scripture is profitable?" Hebrews 4:13 would then have to be rendered, 'All naked things are also open to the eyes of Him,' etc.: so also 1 Timothy 4:4 (Tregelles 'On Daniel').

Knapp defines inspiration, 'An extraordinary divine agency upon teachers while giving instruction, whether oral or written, by which they were taught how and what they should speak or write' (cf. 2 Samuel 23:1; Acts 4:25; 2 Peter 1:21). The inspiration gives God's sanction to all the words of Scripture, though they be the utterances of the individual writer, and only in special cases revealed directly (1 Corinthians 2:13). Inspiration is predicated of the writings, "All Scripture," not the persons. The question is not how God has done it: it is as to the word, not the men who wrote it. All the sacred writings are everywhere inspired, though not all alike matter of special revelation; even the words are divinely sanctioned, as Jesus used them (ex. gr., in the temptation, and John 10:34-35) for deciding all questions of doctrine and practice. There are in Scripture degrees of revelation, but not of inspiration.

The sacred writers did not even always know the full significancy of their own God-inspired words (1 Peter 1:10-12). Verbal inspiration is not mechanical dictation, but 'all Scripture is (so) inspired by God' that everything in it-its narratives, prophecies, citations, ideas, phrases, words-are such as He saw fit to be there. The present condition of the text is no ground against the original text being inspired, but is a reason why we should use all critical diligence to restore the original. Inspiration may be accompanied by revelation or not; but it is as much needed for writing known doctrines or facts authoritatively as for communicating new truths (Tregelles). The omission of "is," I think, marks that not only the Scripture then existing, but what was still to be written until the canon should be completed, is included as God-inspired. The Old Testament was the schoolmaster to bring us to Christ; so it is appropriately designated as "able to make wise unto salvation:" wisdom being appropriated to a knowledge of the relations between the Old and New Testaments, and opposed to the sophistical wisdom of the false teachers (1 Timothy 1:7-8).

Doctrine - teaching dogmatic truths which we cannot otherwise know. Paul so uses the Old Testament (Romans 1:17). 

Reproof , ['Aleph (') A C G read elegmon (G1648a) for elengchon (Greek #1650) (Delta)] - confuting error: including polemical divinity. As an example of this use of the Old Testament, cf. Galatians 3:6; Galatians 3:13; Galatians 3:16. 'Doctrine and reproof' comprehend speculative divinity. Next follows practical: Scripture is profitable for correction [ epanorthoosis (Greek #1882)], 'setting one right.' Compare the Old Testament used for this, 1 Corinthians 10:1-10, and instruction [ paideian (Greek #3808)], 'disciplining,' as a father his child. Note, 2 Timothy 2:25; Ephesians 6:4; Hebrews 12:5; Hebrews 12:11, "training" by instruction, warning, and chastisements. Compare an example of this use of the Old Testament, Deuteronomy 13:5; 1 Corinthians 5:13. The irreverent are 'confuted,' the frail 'set right' (Grotius). Scripture 'teaches' the ignorant, as the Ethiopian eunuch; 'confutes' the evil, as Elymas; 'sets right' the erring, as David; 'disciplines' the godly, as Paul's thorn in the flesh. Thus theology is complete in Scripture. Since Paul is speaking of Scripture in general, the only general reason why, in order to perfecting the godly (2 Timothy 3:17), it should extend to every department of revealed truth, must be that it was intended to be the complete and sufficient rule. See Article VI., 'Common Prayer Book.'

In - `instruction which is in [ teen (Greek #3588) en (Greek #1722)] righteousness,' as contrasted with the "instruction" in worldly rudiments (Colossians 2:20; Colossians 2:22). 

Verse 17
That the man of God may be perfect, throughly furnished unto all good works.

Man of God (note, 1 Timothy 6:11).

Perfect, throughly furnished - `thoroughly perfected' [ artios (Greek #739) - exeertismenos (Greek #1822)]; complete (unmutilated) in the adaptation of parts and aptitude for use: [ teleios (Greek #5046)] absolutely perfect. If the Scripture be not perfect itself, how can it make the man of God perfect? But he is perfectly accoutred out of Scripture for his work, whether as a minister (cf. 2 Timothy 4:2 with 2 Timothy 3:16) or a layman. No oral out of Scripture for his work, whether as a minister (cf. 2 Timothy 4:2 with 2 Timothy 3:16) or a layman. No oral tradition is needed. 

04 Chapter 4 
Verse 1
I charge thee therefore before God, and the Lord Jesus Christ, who shall judge the quick and the dead at his appearing and his kingdom;

Charge , [ diamarturomai (Greek #1263)] - 'adjure.'

Therefore. Omitted in 'Aleph (') A C Delta G f g, Vulgate.

The Lord Jesus Christ. 'Aleph (') A C Delta G f g, Vulgate, read simply 'Christ Jesus.'

Shall judge. His commission from God is mentioned (Acts 10:42); his resolution to execute his commission (1 Peter 4:5); the execution here.

At his appearing. So C. But 'Aleph (') A Delta G f g, Vulgate, read 'and' [ kai (Greek #2532) teen (Greek #3588)], for [ kata (Greek #2596) teen (Greek #3588)], 'at.' '(I charge thee before God, etc.), and by His appearing.'

And his kingdom - to be manifested at His appearing, when the saints shall reign with Him. His kingdom is real now, but not visible. It shall then be also VISIBLE. (Luke 22:18; Luke 22:30; Revelation 1:7; Revelation 11:15; Revelation 19:6). Now He reigns in the midst of His enemies, expecting until they shall be overthrown (Psalms 110:2; Hebrews 10:13). Then He shall reign with His adversaries prostrate. 

Verse 2
Preach the word; be instant in season, out of season; reprove, rebuke, exhort with all longsuffering and doctrine.

Preach , [ Keeruxon (Greek #2784)] - 'Herald.' After "Scripture" (2 Timothy 3:16) comes 'preaching,' to be based on it. [The term for discourses in the synagogue was Daraschoth; the corresponding Greek, dielegeto (Greek #1256) (implying dialectical style, dialogue, and discussion, Acts 17:2; Acts 17:17; Acts 18:4; Acts 18:19), is applied to discourses in the Christian Church]. Justin Martyr ('Apology' 2) describes public worship: 'On Sunday all meet; the writings of the apostles and prophets are read; then the president delivers a discourse; after this all stand up and pray; then there is offered bread and wine and water; the president likewise prays and gives thanks, and the people solemnly assent, saying, Amen.' The bishops and presbyters had the right to preach; but they sometimes called on deacons, and even laymen. Eusebius ('Ecclesiastical History,' 6:19): in this the church imitated the synagogue (Luke 4:17-22; Acts 13:15-16). Be instant - i:e., urgent in thy whole ministry.

In season, out of season - i:e., at all seasons; whether they regard your speaking as seasonable or unseasonable. It will be "in season" to the willing, 'out of season" to the unwilling. 'As the fountains, though none draw from them, still flow on, and the rivers, though none drink of them, still run, so must we do all on our part in speaking, though none give heed to us' (Chrysostom, 'Homily' 30, vol. 5:, p. 221). There is included the idea of times, whether seasonable or unseasonable, to Timothy himself: night as well as day (Acts 20:31), in danger as well as in safety, in prison as well as when at large, not only in church, but everywhere and on all occasions, whenever and wherever the Lord's work requires it.

Reprove - convict.

With - Greek, 'IN (the element in which the "reproving," etc., ought to have place) all long-suffering (2 Timothy 2:24-25; 2 Timothy 3:10) and teaching.' Compare 2 Timothy 2:24, "apt to teach." ["Doctrine" here is didachee (Greek #1322); but in 2 Timothy 3:16, didascalia. Didachee (Greek #1322) is the act; didascalia, the substance or result (Ellicott).] 

Verse 3
For the time will come when they will not endure sound doctrine; but after their own lusts shall they heap to themselves teachers, having itching ears;

For - Make the most of the present time: for the time will come when, etc.

They - professing Christians.

Sound doctrine - THE [ tees (Greek #3588)] sound (note, 1 Timothy 1:10) doctrine [ didaskalias (Greek #1319)]; namely, of the Gospel.

After their own lusts. Instead of regarding the will of God, they dislike being interrupted in their selfish [ idias (Greek #2398)] lusts by true teachers.

Heap - one on another: an indiscriminate mass: a rabble of false teachers. Variety delights itching ears. 'He who despises sound teaching leaves sound teachers; they seek instructors like themselves' (Bengel). It is the corruption of the people that creates priestcraft (Exodus 32:1).

To themselves - to suit their depraved tastes [`populus vult decipi, et decipiatur: the people wish to be deceived, so let them be deceived (1 Kings 12:27-32; Hosea 4:9).]

Itching - after teachers who give pleasure (Acts 17:19-21), and do not offend by truths grating to the ears. They tickle the levity of the multitude (Cicero), who come as to a theater to hear what will delight their ears, not (Seneca, 'Ep.' 10:8 ) what will do them good. 'Itch in the ears is as bad as in any other part of the body, and perhaps worse' (South). 

Verse 4
And they shall turn away their ears from the truth, and shall be turned unto fables.

The ear brooks not what is opposed to the lusts.

Turned , [ ektrapeesontai (Greek #1624] (1 Timothy 1:6). It is a righteous retribution that when men turn away (not ignorantly, but willfully) from the truth, they should be turned to fables (Jeremiah 2:19).

Fables (1 Timothy 1:4). 

Verse 5
But watch thou in all things, endure afflictions, do the work of an evangelist, make full proof of thy ministry.

But ... thou - in contrast to the false teachers (2 Timothy 3:10). I am no longer on the spot to withstand these things: be thou a worthy successor, no longer depending on me for counsel, but swimming without the corks (Calvin).

Watch , [ neefe (Greek #3525)] - 'with the wakefulness of one sober

In all things - on all occasions and under all circumstances (Titus 2:7).

Evangelist - a missionary bishop or preacher subordinate to the apostles (Acts 16:3).

Make full proof of - fulfill all its requirements (Acts 12:25; Romans 15:19; Colossians 4:17. 

Verse 6
For I am now ready to be offered, and the time of my departure is at hand.

[ Eedee (Greek #2235) spendomai (Greek #4689)] 'For I am already being made a libation:' appropriate to the shedding of his blood. Every sacrifice had an initiatory libation on the victim's head (note, cf. Philippians 2:17): answering to Paul's present sufferings. A motive to stimulate Timothy to faithfulness-the imminent departure of Paul: it is the end that crowns the work (Bengel). As the time was indicated to Peter, so to Paul (2 Peter 1:14). 

My departure , [ analuseoos (Greek #359)] - 'loosing anchor' (note, Philippians 1:23). Dissolution. 

Verse 7
I have fought a good fight, I have finished my course, I have kept the faith:

'I have striven the good strife of faith' [ eegoonismai (Greek #75)], includes, besides a fight, any competitive contest-ex. gr., the race-course (1 Corinthians 9:24, etc.; Hebrews 12:1-2; 1 Timothy 6:12.

I have finished my course - realizing his former resolution, Acts 20:24; Philippians 3:12-14.

Kept (inviolate) the faith - committed to me as a believer and an apostle (cf. 2 Timothy 1:14; Revelation 2:10; Revelation 3:10). 

Verse 8
Henceforth there is laid up for me a crown of righteousness, which the Lord, the righteous judge, shall give me at that day: and not to me only, but unto all them also that love his appearing.

A crown - rather, as Greek, 'the crown:' not of withering leaves; not awarded by human umpire, nor before human spectators, but angels. The "Henceforth" marks the decisive moment: he regards his state in a threefold aspect:

(1) The past, I have fought;

(2) The immediately present, there is laid up [reserved: apokeitai (Greek #606)] for me;

(3) The future, the Lord will give in that day (Bengel).

A garland used to be bestowed at the Greek national games on the successful competitor in wrestling, etc. (cf. James 1:12; 1 Peter 5:4).

Of righteousness - in recognition of righteousness worked in Paul by God's Spirit: prepared for the righteous: at the same time a crown which consists in righteousness. Righteousness will be its own reward (Revelation 22:11). Compare Exodus 39:30. A man is justified gratuitously by Christ's merits through faith; when he is so justified, God accepts his works, and honours them with a reward, not their due, but given of grace. 'So great is God's goodness that He wills that His people's works should be merits, though they are merely his great is God's goodness that He wills that His people's works should be merits, though they are merely his own gifts' ('Ep.' Pope Celestine I. 12).

Give , [ apodoosei (Greek #591)] - 'award' in righteous requital as 'Judge' (Acts 17:31; 2 Corinthians 5:10; 2 Thessalonians 1:6-7).

At that day - not until His appearing (2 Timothy 1:12). The blessed sentence on the "brethren" of the Judge, who sit with Him on His throne, is, in Matthew 25:40, taken for granted as already awarded, when that affecting those who benefited them is being passed at the general judgment after the millennium (Bengel). The elect who reign with Christ in the millennium are fewer than the latter. The righteous heavenly Judge stands in contrast to the unrighteous earthly judges who condemned Paul.

Me - individual appropriation [ eegapeekosin (Greek #25)].

Them also that love - have loved and do love: habitual desire for Christ's appearing: the test of faith (cf. Hebrews 9:28). They have it not who dread Christ's appearing. A sad contrast, 2 Timothy 4:10, "loved this present world." 

Verse 9
Do thy diligence to come shortly unto me:

(2 Timothy 4:21; 2 Timothy 1:4; 2 Timothy 1:8.) Timothy should come to be a comfort to Paul; also to be strengthened by Paul, for the Gospel work after Paul's decease. 

Verse 10
For Demas hath forsaken me, having loved this present world, and is departed unto Thessalonica; Crescens to Galatia, Titus unto Dalmatia.

Demas - contracted from Demetrius: once a "fellow-labourer" of Paul along with Mark and Luke (Colossians 4:14; Philem 24). His motive seems to have been love of worldly ease and home comforts [ ton (Greek #3588) nun (Greek #3568) aioona (Greek #165): this present world-course]: a mournful contrast to "love His appearing," and disinclination to brave danger with Paul (Matthew 13:20-22). [ Engkatelipen (Greek #1459): left me behind in my trouble.] Chrysostom says Thessalonica was his home.

Galatia. 'Aleph (') C read 'Gaul.' But A Delta G f g, Vulgate, etc., "Galatia."
Titus. He must have therefore left Crete after 'setting in order' the church-affairs there (Titus 1:5).

Dalmatia - part of the Roman province Illyricum, on the Adriatic. Paul had written to him (Titus 3:12) to come in the winter to Nicopolis (in Epirus), intending probably in the spring to preach in the adjoining province of Dalmatia. Titus probably had gone of his own accord there to carry out the apostle's intention, which was interrupted by his arrest. "Is departed" hardly accords with supposing he was sent to Dalmatia by Paul. Paul speaks only of his personal attendants having forsaken him: he had still friends among the Roman Christians who visited him (2 Timothy 4:21), though afraid to stand by him at his trial (2 Timothy 4:16). 

Verse 11
Only Luke is with me. Take Mark, and bring him with thee: for he is profitable to me for the ministry.

Luke (Colossians 4:14; Philem 24). He went with Paul on his second missionary journey, Acts 16:10; again with him to Asia, Acts 20:6, and to Jerusalem, Acts 21:15; and was with him during his captivity at Cesarea, Acts 24:23; and at Rome, Acts 28:16. Contracted from Loukanos, indicating he was a freedman.

Take , [ analaboon (Greek #353)] - 'take up' on the journey (Acts 20:13-14). John Mark was probably in, or near, Colosse, as in the letter to the Colossians (Colossians 4:10), written two years before, he is mentioned as about to visit them. Timothy was now absent from Ephesus, somewhere in the interior of Asia Minor; hence, he would be sure to fall in with Mark on his journey.

He is profitable to me for the ministry - by his knowledge of Latin, so as to preach at Rome. He was Peter's son by conversion, and was with his spiritual father when 1 Peter 5:13 was written. He accompanied Paul and his relative ( anepsios (Greek #431)) Barnabas on their first missionary journey (Acts 12:25). Mark had been under a cloud for having forsaken Paul at a critical moment in his missionary tour (Acts 15:37-40; Acts 13:5; Acts 13:13), and was the cause of dissension between Paul and Barnabas. Timothy subsequently occupied the same post under Paul. Hence, Paul appropriately wipes out the past censure by high praise of Mark, and guards against Timothy's making self-complacent comparisons between himself and Mark, as though superior (cf. Philem

24). Demas apostatizes. Mark returns to the right way, and is no longer unprofitable, but is profitable for the Gospel ministry (Philem 11). Egypt and Alexandria were the final field of his labours. 

Verse 12
And Tychicus have I sent to Ephesus.

And - Greek, 'But.' Thou art to come to me, but Tychicus I have sent to Ephesus, to supply Timothy's place in presiding over the church there in his absence (cf. Titus 3:12). Ellicott explains, 'I need one profitable for the ministry: I had one in Tychicus (Ephesians 6:21), but he is gone.' Tychicus had been already sent, during Paul's first imprisonment, to Asia to comfort the hearts of believers there (Ephesians 6:21; Colossians 4:7). The omission of 'to thee' is against the view that Tychicus bore this letter. 

Verse 13
The cloke that I left at Troas with Carpus, when thou comest, bring with thee, and the books, but especially the parchments.

Cloak that I left - probably obliged to leave it in a hurried departure from Troas.

Carpus - a faithful friend, entrusted with so precious deposits. The mention of his "cloak," so far from being unworthy of inspiration, is a graphic touch which sheds a flood of light on the last scene of Paul, on the confines of two worlds: in this wanting a cloak to cover him from the "winter" cold (cf. 2 Timothy 4:21), in that covered with the righteousness of saints, 'clothed upon with his house from heaven' (Gaussen). So the inner vesture and outer garment of Jesus, Paul's master, suggest most instructive, thought, (John 19:1-42.) [ Felonee (Greek #5341): a long, thick, sleeveless cloak, with only an opening for the head: the traveling cloak; Roman, poenula, Grecised. Some explain, a traveling case for clothes or books (Conybeare, 2:499).]

Books - which he was anxious to transmit to the faithful, that they might have the teaching of his writings when he should be gone.

Especially the parchments - containing perhaps some of his inspired letters. "The books" [ ta (Greek #3588) biblia (Greek #975)] were written on papyrus. 

Verse 14
Alexander the coppersmith did me much evil: the Lord reward him according to his works:

Alexander the coppersmith - or 'smith,' some think. Perhaps the same as the Alexander (1 Timothy 1:20; note there) at Ephesus. Excommunicated then, he subsequently was restored, and now vented his malice, because of his excommunition, in accusing Paul before the Roman judges, whether of incendiarism or of introducing a new religion. See 'Introduction.' He may have been the Alexander put forward by the Jews in the tumult at Ephesus (Acts 19:33-34).

Reward. A C Delta G 'Aleph (') read 'shall reward' [ apodoosei (Greek #591) for apodoee]. Personal revenge certainly did not influence the apostle (2 Timothy 4:16, end: cf. Psalms 139:21). 

Verse 15
Of whom be thou ware also; for he hath greatly withstood our words. Withstood , [anthestee, G: antestee (Greek #436), A C, past. But Delta withstands, anthesteeke]

Our words - the arguments for our common faith. Believers have a common cause. 

Verse 16
At my first answer no man stood with me, but all men forsook me: I pray God that it may not be laid to their charge.

At my first answers - i:e., 'defense' in court: at my first public examination. Timothy knew nothing of this until Paul now informs him. But during his former imprisonment at Rome Timothy was with him (Philippians 1:1; Philippians 1:7). He must have been set free before the persecution in A.D. 64 AD, when the Christians were accused of causing the conflagration in Rome; for had he been a prisoner then, he would not have been spared. The tradition (Eusebius, 2: 25) that he was finally beheaded accords with his not having been put to death in the persecution, 64 AD, when burning to death was the mode of executing the Christians, but subsequently. His "first" trial in his second imprisonment was probably on the charge of complicity in the conflagration: his absence from Rome may have been the ground of his acquittal on that charge. [Non liquet] 'Not proven' was the verdict: then followed an adjournment [ampliatio], during which he writes: his final condemnation was probably on the charge of introducing a new and unlawful religion into Rome.

Stood with me , [ sumparegeneto (Greek #4836)] - 'came forward with me' as a patron or advocate.

May (it) not be laid to their (THEIR, emphatic) charge - for they were intimidated: their drawing back was not from bad disposition so much as fearing: it will be laid to the charge of those who intimidated them. Still Paul, like Stephen, would doubtless have prayed for his persecutors themselves (Acts 7:60). 

Verse 17
Notwithstanding the Lord stood with me, and strengthened me; that by me the preaching might be fully known, and that all the Gentiles might hear: and I was delivered out of the mouth of the lion.

The Lord - the more because men, even friends (Psalms 27:10), deserted me.

Stood with me - stronger than 'came forward with me' (2 Timothy 4:16).

Strengthened , [ enedunamoosen (Greek #1743)] - 'put strength within me.'

By me - `through me:' through my means. One single occasion is often of the greatest moment. The (Gospel) preaching might be fully known , [ pleeroforeethee (Greek #4135)] - performed (note, 2 Timothy 4:5).

That all the Gentiles - present at my trial "might hear" the Gospel. Rome was the capital of the Gentile world, so that a proclamation of the truth to the Romans, in the bar of the highest earthly tribunal, was likely to go forth to the whole Gentile world.

I was delivered out of [ ek (G1537)] the mouth of the lion - namely, Satan, the roaring, devouring lion (Luke 22:31; 1 Peter 5:8). I was prevented falling into his snare (2 Timothy 2:26; Psalms 22:21; 2 Peter 2:9). 2 Timothy 4:18 agrees with this interpretation, "the Lord shall deliver me from [ apo (Greek #575)] every evil work" - namely, both from evil and the Evil One, as the Greek of the Lord's Prayer means. The change from [ ek (Greek #1537)] "out of" to [ apo (Greek #575)] "from," points to removal from all the evil efforts [ poneerou (Greek #4190), expressing active wickedness] against him (Ellicott). It was not deliverance from Nero (called the lion) which he rejoiced in, for he did nor fear death (2 Timothy 4:6-8) (and it is doubtful whether Nero was then at Rome), but deliverance from the temptation, through fear, to deny his Lord. Ellicott, less appositely, 'from the greatest danger' (1 Corinthians 15:31). 

Verse 18
And the Lord shall deliver me from every evil work, and will preserve me unto his heavenly kingdom: to whom be glory for ever and ever. Amen.

And the Lord shall. Hope draws its conclusions from the past to the future (Bengel). There is no anticipation of his being delivered out of dangers (2 Timothy 4:6), but of his being through them delivered from evil forever.

Will preserve me , [ soosei (Greek #4982)] - 'will save,' 'bring me safe into.' Jesus is the Lord and Deliverer (Philippians 3:20; 1 Thessalonians 1:10).

Heavenly kingdom , [ teen (Greek #3588) basileian (Greek #932) autou (Greek #846) teen (Greek #3588) epouranion (Greek #2032)] - 'His kingdom, which is a heavenly one:' heavenly now, about hereafter to be on earth also, (Revelation 20:1-15; Revelation 21:1-27.)

To whom ... - Greek, 'to whom be the glory unto the ages of ages.' The very hope produces a doxology: how much greater will be the doxology which the enjoyment shall produce (Bengel). 

Verse 19
Salute Prisca and Aquila, and the household of Onesiphorus.

Prisca (Priscilla) and Aquila - at Ephesus (Acts 18:2-3; Acts 18:18; Romans 16:3-4; 1 Corinthians 16:19, written from Ephesus, Prisca (Priscilla) and Aquila - at Ephesus (Acts 18:2-3; Acts 18:18; Romans 16:3-4; 1 Corinthians 16:19, written from Ephesus, where therefore Aquila and Priscilla must then have been). What a life of holy zeal was theirs, at Corinth, Syria, Ephesus, Rome!

Household of Onesiphorus. If dead at the time, the "household" would not have been called "the household of Onesiphorus." He was probably absent (note, 2 Timothy 1:16). 

Verse 20
Erastus abode at Corinth: but Trophimus have I left at Miletum sick.

To depict his desertion, he informs Timothy that Erastus stayed behind at Corinth, his residence, of which city he was "chamberlains," or city steward and treasurer (Romans 16:23); and Trophimus he left behind at Miletus sick (Acts 20:4; Acts 21:29). Erastus the missionary (Acts 19:22) can hardly be identical with Erastus the chamberlain, whose office would not admit absence on missionary journeys. This verse is irreconcilable with Paul's present imprisonment being the first; for he did not pass by Corinth or Miletus on his way to Rome to be imprisoned for the first time. As Miletus was near Ephesus, there is a presumption that Timothy was not at Ephesus when Paul wrote, or he would not need to inform Timothy of Trophimus lying sick in his neighbourhood. However, Trophimus may not have been still at Miletus when Paul wrote, though he had left him there on his way to Rome. Prisca and Aquila were likely to be at Ephesus (2 Timothy 4:19), and he desires Timothy to salute them: so also Onesiphorus' household (2 Timothy 1:18). Paul had not the power of healing at will (Acts 19:12), but as the Lord allowed him. 

Verse 21
Do thy diligence to come before winter. Eubulus greeteth thee, and Pudens, and Linus, and Claudia, and all the brethren.

Before winter - when a voyage, in ancient navigation, would be out of the question: also, Paul would need his "cloak" against the winter (2 Timothy 4:13).

Pudens ... Claudia - afterward husband and wife (according to Martial, 4: 13; 11: 54): he a Roman knight, she a Briton, surnamed Rufina. Tacitus ('Agricola,' 14) mentions that territories in Southeast Britain were given to a British king, Cogidunus, in reward for his fidelity to Rome, A.D. 52 AD, while Claudius was emperor. In 1772 a marble was dug up at Chichester, mentioning Cogidunus with the surname Claudius, added from his patron, the emperor's name; and Pudens in connection with Cogidunus, doubtless his father-in-law. His daughter would be Claudia, who was probably sent to Rome for education, as a pledge of the father's fidelity. Here she was under the protection of Pomponia, wife of Aulus Plautius, conqueror of Britain. Pomponia was accused of foreign superstitions, 57 AD (Tacitus, 'Annals,' 3: 32) - probably Christianity. She perhaps was the instrument of converting Claudia, who took the name Rufina from her, that being a cognomen of the Pomponian gens (cf. Romans 16:13, Rufus, a Christian). Pudens in Martial and in the Chichester inscription appears as a pagan. Perhaps he or his friends concealed his Christianity through fear. Tradition represents Timothy, a son of Pudens, as taking part in converting the Britons.

Linus - put third; therefore not at this time, as afterward, bishop. His name here inserted between Pudens and Claudia implies the two were not yet married. "Eubulus" is identified by some with Aristobulus, who, with his converts, is said to have been the first evangelist of Britain. 'Paul himself,' says Clement, 'visited the farthest west (perhaps Britain, certainly Spain), and was martyred under the rulers at Rome,' who were Nero's vicegerents in his absence from the city. The greetings imply that at Rome, as elsewhere, Timothy gained the affections of those among whom he ministered. 

Verse 22
Grace be with you - plural; i:e., thee and the members of the Ephesian and neighbouring churches. 

